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Tn the preceding chapters It has been attempted to study 

f 

the 'T*aota rituals from the sociological point of viev. To wind 

* 

up the whole discussion an attempt may be(Wde to recapitulate Its 
most salient points. 

The term ’ritual 1 has variedly been defined by scholars 
by giving numerous definitions. Hovever, in this treatise it has 
been proposed that ’Karamakanda’ Is the most appropriate term fbr 
ritual, w^ich etymologically means a collection of series of 
successive acts to be perforated at different occasions. The ritu- 
als could mainly be divided on the ground of Indivicbal welfare, 
family welfare and the community uplift. Their division points 
out that they aimed at both tit® emani cipa tion cf an Individual as 
veil as the progress of society. 4bout the origin o'* rituals it 
could be stated ^h at numerous reasons e.g. inspiration o^ nature 
and respect tc««rds it, averting the wrath of gods, tendency towards 
pomp and show etc. are commonly responsible for it. It is the 
nature of ritual th fJ t it grows, alters and sometimes perishes. 

Mtnal has a close relationship with religion, mythology and magic. 
The relationship between ritual and religion can be described as 
that between body and soul. Sometimes ritual aspect dominates the 
religion. The ritual forms a very considerable part of mythology. 

Poth sep stately as veil as jointly play an important part in the 

£ 

secri fi el al-cul t. *.bont th e rel a t.1 on ^iip between ri tusl \ mngi c It 
h® s been established th ?t it is not permanent. The ri r»al may 
include the magical ideas, but it remains the fact th p t it is not 
always magical in its nature. At the sore time a magical ritual 
also need not take the form of a public ritual, however, existence 


of magic in Hedic ritual cannot be denied. 

In the performance of ‘jrauta rituals people of different 
strata of society used to participate, !he person, responsible for 
organising the irauta rituals, vas known as ' yaj am#>» ' v^o vie s the 
pivot around whom the entire ritual procedure revolved. The per- 
formance of rituals vas carried for his benefit and through him for 
the rest of the society. It vas not the case that rituals ecul* be 
performed by all and sundry. Ihe eligibility of their performer, 
i • e. the yalamena, vag determined from various points of viev e.g. 
varna, physique, education, connubial, financial position etc. ^oir 
the arauta- ritual s it comes to light that vith their right performance 
nothing vas impossible or unattainable for the yajamana. It could 
be establi j£ied that rituals had no value until and unless there vas 
a yajamana to perform them and thus their practical value entirely 
depended upon him from various respects. Complete purity vfts obser- 
ved in the rituals. The yajamina had to become pure by taking bath 
before the beginning of rituals. DIk?! rituals vere also performed 
upon him. 

The irauta-ri tual s make it obvious that vl fe o r the yaja- 
mana, was regarded as component to her husband, had no less 
contribution in their performance. Her presence was necessary in 
the sacrifices, ’bmen of first three vamas viz. brihmann, kjisat- 
riya and VaiSya, used to perform srauta rituals along vith their 
husbands. However, in some of the rituals the presence of yajamaha’s 
wife was optional. Some of the rituals could only be performed by 
her. There vere certain rituals ^ich endorsed her chastity. It 
vould be vorthstating here that apart from the vife/ves of the 
yajamana other women of various spheres vere also given due repre- 
sentation in the performance of Srauta rituals. That the ambition 


of women to got a male child bed remained ever sin ce, is clear 
from the irauta rituals* ifomen enjoyed a status equal to men in 
^edic Society. 

fbr the performance of irauta rituals 'ptviks' were 
among the most important performers. Their large number manifests 
that Srauta rituals could only be performed by wealthy persons, 
ihrough the rituals a yajamana used to fulfil his various desires 
for vhl ch the expert rtvlks were required. 4 yajamana used to 
satisfy himself that the persons, to whom he had to choose his 
rtvlks, possessed certain qualities. %ong the rtvlks, Whvaryu 
was the main performer of ’’ituals. The rtvlks performed rituals 
on behalf of the yajamana. The performance of various rituals 
shows that the ambitions were fulfilled through them and the rtvlks 
used to execute their respective duties with sincerity and full 
devotion for the betterment of yajatnSna. 

' varna_ %ava stha 1 was most conspicuously prevalent in 
Vedic- society. The Srauta rituals reveal that Vedic- society was 
an ideal society in ^hich a co-operation among the varnas preserved 
the social energy and unity. The srauta rituals Show that in socie- 
ty people of all categories rendered their respective services. 
Brahman as performed sacrifices both for themselves and others.Ksat- 
riyas executed the law and performed yajnas at the same time. Tali- 
yas provided food for society and carried the performance of rituals 
as veil. Though the sudras did not perform Srauta rituals for them- 
selves, yet they helped others in their yaj aifl UMi yajnas. Tn the 
irauta rituals people of mixed varnas also used to lend their help- 
ing hand. Evidently, it were only the irauta rituals vhleh brought 
the people close to each other and established the social solidarity 
In Tedic society. The irauta rituals shew no jealousy among various 
varnas as there was mutual co-operation and understanding. 


Distribution of daksina wa s also thought to be an 
important Srauta ritual. Vrom the dakslnas, given in yajrias, it 
could wrongly be assumed that in the Vedie society a group of 

sluggi #i people had been formulated *ho lived and enjoyed their 

1 

lives by accepting and doting uron thd amount of daksina. But, 
the truth i s sorethlng other. Daksina was given to the rtviks 
as a payment for the labour they didin respect of the performance 
of sirauta-ri tuai s. Things given in daksina manifest that Vedie- 
sod ety was a rich society and daksina, at its base, was as the 
socio-economic arrangement. Some other payments, *hleh could be 
taken as dak sin S, were also made to other participants vho perform- 
ed some manual duties or provided indirect help. Tn thi s »ay people 
belonging to different varnas or professions, got their diare throu- 
gh yajffa. 

In the ^rauta rituals various materials were offered to 

the deities. The offering-materials, consisting of various sub- 
stances and their preparations, show the acquaintance and iScill of 
Vedic people In the science of cooking. The mention of a number of 
grains points out the progressive stage of agriculture in Vedie 
society. The ^rauta rituals introduce a person to various imple- 
ments and weapons, and at the same time bring the fact to light 
that Vedie people had a pre-eminence over diversified trades and 
arts. 

The ^rauta sacrifices included the rituals of prayasdtta 
also, >hich were meant for removing the mistakes committed therein. 
Sven a single mistake was not tolerated, ’ftth the performance of 
praya^eittas the sacrifice was supposed to yield the desired result. 
These rituals had an equal significance in Vedie society as the 
general rituals. If we fix our eye on the irauta rituals as a vhole 
it could be stated that the Vedie society was an ideal one in vhich 



wealth and property were divided amen? the people through yajna. That 
the society was a perfect and happy one is axiomatic from the srauta 
rl toads. The rituals had become the centre of the social life of 
the Vedic people. 

Tt would not be oat of way to find oat the possibility of 
srenta rituals in the modem times. It is a matter of great satis- 
faction that srauta rituals, though in a restricted and slightly 
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modified form, are still in practice, particularly In 3outh-India. 

O 

In the north- In di m society too some of the srauta rituals exist. 

The Srauta ritual diov that at the 'Pindapi tr-yajna' three rice-balls 
were prepared and, if compared to the modem practice, it is found 
that the ritual or preparing three rice-balls is still in vogue, The 
^edlc rituals show that a widow could perform rituals (with ^raddhi 
and sfttya 711.10.). Similarly, in these days also 

widow men *nd women are found perthrming religious ceremonies. To 
observe the fast before performing a yajna wss a srauta ritual vhieh 
could also be seen in modem society. Feorle observe fast before 
performing any religious ceremony. *gnlhotra, though in a changed 
form, is also in vogue. In the evening and mominer, vhen fire is 
enkindled in the houses, something like milk, bread, sugar etc. Is 
offered into it (however without mantra end knowing the purpose). 

In the vedic society, after the arrl-^al of new crop, the grains 
were not consumed without performing the ^grayana-i sti in which, 

sometimes, food prepared from these grains was given to the Brah- 

/ 

manas to consume (S' Br. II. 4.3. 13) . The practice of non- con sumption 
o* fre?h grains, without providing their fbod to the brahmanas, is 
also in vogue. In the srauta rituals, for example at l^vamedha and 
Purusamedha, the victim animals were set free after the 'paryagni- 
karana’ rltu«l. The practice of releasing the victim animals, 
especially the he- goats, is also In vogue. The victims taken to 


certain temples *br the presiding deities are set free a*ter per- 
forming some rituals. 

evidently, the impact, left by the srauta rituals, on 
the modern society is clearly visible even after such* long period. 
Several ritualistic terms e.g. ahuti, purnahuti, a*ni, kumtha, 
kurca, ku6a, jara (lover), darbha, prfiyaScitt*, vrata, diksa, homa, 
yajna, daksina, vajamana etc. are still used in the same sense, to 
sum up, the srauta rituals are a me^ns of preservation or ancient 
traditions of V*»aie society. 
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Cf . Joshi, Laksmana Shastri* Vedic 3amskpti ka '/Ik a sa (Hindi 
tr. by Fararakara, M. Du), p.28. 

Cf* Hang M* The Utareya Brahmapam of the Hgveda, Vbl.3 ,In tro. 
P.3( below); Kaghikar. C, C. ;The Vedic iacrificial Rituals Throng 
the Ages; SP.96th ICu, !?ew Delhi, 1964, p. 14?>; 3harma,K.7. t Daksin^ 
Bharata Men Vedon Ka Praeara: ViShva Jyoti, Veda-amka, April-May 
197??, p. 7? below. 

The present author has personally observed these practices in 
the villages, particularly in Himachal Pradesh. 

The present author visited certain tempi s via. Chintrumi 
( Distt.Kangra,w.P.) , Javalamukhi ( Cd stt.Kangra, H.F.) and 
Dayodhs-siddha ( Distt.Hiwtirpur, H.P.) and observed the prac- 
tice of releasing the victim animals. 


